
 Awareness/Perceptual Development 
 
Perception as an Attribute of God 
 
1. If I describe Thee, O my God, as Him Who is the All-Perceiving, I find myself compelled to 
admit that They Who are the highest Embodiments of perception have been created by virtue of 
Thy behest.  

Bahá’u’lláh: Gleanings, p. 3  
 
The Perception of the Manifestations 
 
2. The glory of man is in the knowledge of God, spiritual susceptibilities, attainment to 
transcendent powers and the bounties of the Holy Spirit. The glory of man is in being informed 
of the teachings of God. This is the glory of humanity. Ignorance is not glory but darkness. Can 
these souls who are steeped in the lower strata of ignorance become informed of the mysteries of 
God and the realities of existence while Jesus Christ was without knowledge of them? Is the 
intellect of these people greater than the intellect of Christ? Christ was heavenly, divine and 
belonged to the world of the Kingdom. He was the embodiment of spiritual knowledge. His 
intellect was superior to these philosophers, His comprehension deeper, His perception keener, 
His knowledge more perfect. How is it that He overlooked and denied Himself everything in this 
world? He attached little importance to this material life, denying Himself rest and composure, 
accepting trials and voluntarily suffering vicissitudes because He was endowed with spiritual 
susceptibilities and the power of the Holy Spirit. He beheld the splendors of the divine Kingdom, 
embodied the bounties of God and possessed ideal powers. He was illumined with love and 
mercy, and so, likewise, were all the Prophets of God.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 312 
 
Perception as an Attribute of Bahá‘u’lláh 
 
3. Until His father passed away, Bahá’u’lláh did not seek position or political station 
notwithstanding His connection with the government. This occasioned surprise and comment. It 
was frequently said, “How is it that a young man of such keen intelligence and subtle perception 
does not seek lucrative appointments? As a matter of fact, every position is open to him.” This is 
an historical statement fully attested by the people of Persia.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 25 
 
Universal Perceptive Power 
 
4. The differences among the religions of the world are due to the varying types of minds. So 
long as the powers of the mind are various, it is certain that men's judgements and opinions will 
differ one from another. If, however, one single, universal perceptive power be introduced--a 
power encompassing all the rest--those differing opinions will merge, and a spiritual harmony 
and oneness will become apparent. For example, when the Christ was made manifest, the minds 
of the various contemporary peoples, their views, their emotional attitudes, whether they were 
Romans, Greeks, Syrians, Israelites, or others, were at variance with one another. But once His 
universal power was brought to bear, it gradually succeeded, after the lapse of three hundred 
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years, in gathering together all those divergent minds under the protection, and within the 
governance, of one central Point, all sharing the same spiritual emotions in their hearts.  

‘Abdu’l-Bahá: Selections ... ‘Abdu’l-Bahá, pp. 63-64 
 
Perception and the Four Kingdoms of Material Existence 
 
5. The divine philosophers proclaim that the spirit of man is ever-living and eternal, and 
because of the objections of the materialists, these wise men of God have advanced rational 
proofs to support the validity of their statement. Inasmuch as the materialistic philosophers deny 
the Books of God, scriptural demonstration is not evidence to them, and materialistic proofs are 
necessary. Answering them, the men of divine knowledge have said that all existing phenomena 
may be resolved into grades or kingdoms, classified progressively as mineral, vegetable, animal 
and human, each of which possesses its degree of function and intelligence. When we consider 
the mineral, we find that it exists and is possessed of the power of affinity or combination. The 
vegetable possesses the qualities of the mineral plus the augmentative virtue or power of growth. 
It is, therefore, evident that the vegetable kingdom is superior to the mineral. The animal 
kingdom in turn possesses the qualities of the mineral and vegetable plus the five senses of 
perception whereof the kingdoms below it are lacking. Likewise, the power of memory inherent 
in the animal does not exist in the lower kingdoms. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 240 
 
6. The greatest power in the realm and range of human existence is spirit--the divine breath 
which animates and pervades all things. It is manifested throughout creation in different degrees 
or kingdoms. In the vegetable kingdom it is the augmentative spirit or power of growth, the 
animus of life and development in plants, trees and organisms of the floral world. In this degree 
of its manifestation spirit is unconscious of the powers which qualify the kingdom of the animal. 
The distinctive virtue or plus of the animal is sense perception; it sees, hears, smells, tastes and 
feels but is incapable, in turn, of conscious ideation or reflection which characterizes and 
differentiates the human kingdom. The animal neither exercises nor apprehends this distinctive 
human power and gift. From the visible it cannot draw conclusions regarding the invisible, 
whereas the human mind from visible and known premises attains knowledge of the unknown 
and invisible. For instance, Christopher Columbus from information based upon known and 
provable facts drew conclusions which led him unerringly across the vast ocean to the unknown 
continent of America. Such power of accomplishment is beyond the range of animal intelligence. 
Therefore, this power is a distinctive attribute of the human spirit and kingdom. The animal spirit 
cannot penetrate and discover the mysteries of things. It is a captive of the senses. No amount of 
teaching, for instance, would enable it to grasp the fact that the sun is stationary, and the earth 
moves around it. Likewise, the human spirit has its limitations. It cannot comprehend the 
phenomena of the Kingdom transcending the human station, for it is a captive of powers and life 
forces which have their operation upon its own plane of existence, and it cannot go beyond that 
boundary.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 58 
 
Human Perception 
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7. Question.--Of what degree is the perception of the human world, and what are its 
limitations? 

Answer.--Know that perception varies. The lowest degree of perception is that of the 
animals--that is to say, the natural feeling which appears through the powers of the senses, and 
which is called sensation. In this, men and animals are sharers; moreover, some animals with 
regard to the senses are more powerful than man. But in humanity, perception differs and varies 
in accordance with the different conditions of man. 

The first condition of perception in the world of nature is the perception of the rational soul. 
In this perception and in this power all men are sharers, whether they be neglectful or vigilant, 
believers or deniers. This human rational soul is God's creation; it encompasses and excels other 
creatures; as it is more noble and distinguished, it encompasses things. The power of the rational 
soul can discover the realities of things, comprehend the peculiarities of beings, and penetrate the 
mysteries of existence. All sciences, knowledge, arts, wonders, institutions, discoveries and 
enterprises come from the exercised intelligence of the rational soul. There was a time when they 
were unknown, preserved mysteries and hidden secrets; the rational soul gradually discovered 
them and brought them out from the plane of the invisible and the hidden into the realm of the 
visible. This is the greatest power of perception in the world of nature, which in its highest flight 
and soaring comprehends the realities, the properties and the effects of the contingent beings. 

But the universal divine mind, which is beyond nature, is the bounty of the Preexistent 
Power. This universal mind is divine; it embraces existing realities, and it receives the light of 
the mysteries of God. It is a conscious power, not a power of investigation and of research. The 
intellectual power of the world of nature is a power of investigation, and by its researches it 
discovers the realities of beings and the properties of existences; but the heavenly intellectual 
power, which is beyond nature, embraces things and is cognizant of things, knows them, 
understands them, is aware of mysteries, realities and divine significations, and is the discoverer 
of the concealed verities of the Kingdom. This divine intellectual power is the special attribute of 
the Holy Manifestations and the Dawning-places of prophethood; a ray of this light falls upon 
the mirrors of the hearts of the righteous, and a portion and a share of this power comes to them 
through the Holy Manifestations. 

The Holy Manifestations have three conditions: one, the physical condition; one, that of the 
rational soul; and one, that of the manifestation of perfection and of the lordly splendor. The 
body comprehends things according to the degree of its ability in the physical world; therefore, 
in certain cases it shows physical weakness. For example: “I was sleeping and unconscious; the 
breeze of God passed over Me and awoke Me, and commanded Me to proclaim the Word”; or 
when Christ in His thirtieth year was baptized, and the Holy Spirit descended upon Him; before 
this the Holy Spirit did not manifest itself in Him. All these things refer to the bodily condition 
of the Manifestations; but Their heavenly condition embraces all things, knows all mysteries, 
discovers all signs, and rules over all things; before as well as after Their mission, it is the same. 
That is why Christ has said: “I am Alpha and Omega, the first and the last”1--that is to say, there 
has never been and never shall be any change and alteration in Me. 

‘Abdu’l-Bahá: Some Answered Questions, pp. 217-219  
 
8. Furthermore, this immortal human soul is endowed with two means of perception: One is 
effected through instrumentality; the other, independently. For instance, the soul sees through the 
                                                 

1 Cf. Revelation 22:13  
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instrumentality of the eye, hears with the ear, smells through the nostrils and grasps objects with 
the hands. These are the actions or operations of the soul through instruments. But in the world 
of dreams the soul sees when the eyes are closed. The man is seemingly dead, lies there as dead; 
the ears do not hear, yet he hears. The body lies there, but he--that is, the soul--travels, sees, 
observes. All the instruments of the body are inactive, all the functions seemingly useless. 
Notwithstanding this, there is an immediate and vivid perception by the soul. Exhilaration is 
experienced. The soul journeys, perceives, senses. It often happens that a man in a state of 
wakefulness has not been able to accomplish the solution of a problem, and when he goes to 
sleep, he will reach that solution in a dream. How often it has happened that he has dreamed, 
even as the prophets have dreamed, of the future; and events which have thus been foreshadowed 
have come to pass literally. 

Therefore, we learn that the immortality of the soul, or spirit, is not contingent or dependent 
upon the so-called immortality of the body, because the body in the quiescent state, in the time 
of sleep, may be as dead, unconscious, senseless; but the soul, or spirit, is possessed of 
perceptions, sensations, motion and discovery. Even inspiration and revelation are obtained by it. 
How many were the prophets who have had marvelous visions of the future while in that state! 
The spirit, or human soul, is the rider; and the body is only the steed. If anything affects the 
steed, the rider is not affected by it. The spirit may be likened to the light within the lantern. The 
body is simply the outer lantern. If the lantern should break, the light is ever the same because 
the light could shine even without the lantern. The spirit can conduct its affairs without the body. 
In the world of dreams it is precisely as this light without the chimney glass. It can shine without 
the glass. The human soul by means of this body can perform its operations, and without the 
body it can, likewise, have its control. Therefore, if the body be subject to disintegration, the 
spirit is not affected by these changes or transformations. 

It is an evident fact that the body does not conduct the process of intellection or thought 
radiation. It is only the medium of the grossest sensations. This human body is purely animal in 
type and, like the animal, it is subject only to the grosser sensibilities. It is utterly bereft of 
ideation or intellection, utterly incapable of the processes of reason. The animal perceives what 
its eye sees and judges what the ear hears. It perceives according to its animal senses, the scent 
of the nostril, the taste of the tongue. It comprehends not beyond its sense perceptions. The 
animal is confined to its feelings and sensibilities, a prisoner of the senses. Beyond these, in the 
finer higher processes of reasoning, the animal cannot go. For instance, the animal cannot 
conceive of the earth whereon it stands as a spherical object because the spherical shape of the 
earth is a matter of conscious reasoning. It is not a matter of sense perception. An animal in 
Europe could not foresee and plan the discovery of America as Columbus did. It could not take 
the globe map of the earth and scan the various continents, saying, “This is the eastern 
hemisphere; there must be another, the western hemisphere.” No animal could know these things 
for the reason that they are referable to intellection. The animal cannot become aware of the fact 
that the earth is revolving and the sun stationary. Only processes of reasoning can come to this 
conclusion. The outward eye sees the sun as revolving. It mistakes the stars and the planets as 
moving about the earth. But reason decides their orbit, knows that the earth is moving and the 
other worlds fixed, knows that the sun is the solar center and ever occupies the same place, 
proves that it is the earth which revolves around it. Such conclusions are entirely intellectual, not 
according to the senses.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 416-417 
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9. Know that people belong to two categories--that is to say, they constitute two parties. One 
party deny the spirit and say that man also is a species of animal; for they say: Do we not see that 
animals and men share the same powers and senses? These simple, single elements which fill 
space are endlessly combined, and from each of these combinations one of the beings is 
produced. Among these beings is the possessor of spirit,2 of the powers and of the senses. The 
more perfect the combination, the nobler is the being. The combination of the elements in the 
body of man is more perfect than the composition of any other being; it is mingled in absolute 
equilibrium; therefore, it is more noble and more perfect. “It is not,” they say, “that he has a 
special power and spirit which the other animals lack: animals possess sensitive bodies, but man 
in some powers has more sensation, although, in what concerns the outer senses, such as hearing, 
sight, taste, smell, touch and even in some interior powers like memory, the animal is more 
richly endowed than man.” “The animal, too,” they say, “has intelligence and perception.” All 
that they concede is that man's intelligence is greater.  

‘Abdu’l-Bahá: Some Answered Questions, p. 185 
 
10. In the physical powers and senses, however, man and the animal are partners. In fact, the 
animal is often superior to man in sense perception. For instance, the vision of some animals is 
exceedingly keen and the hearing of others most acute. Consider the instinct of a dog: how much 
greater than that of man. But, although the animal shares with man all the physical virtues and 
senses, a spiritual power has been bestowed upon man of which the animal is devoid. This is a 
proof that there is something in man above and beyond the endowment of the animal--a faculty 
and virtue peculiar to the human kingdom which is lacking in the lower kingdoms of existence. 
This is the spirit of man. All these wonderful human accomplishments are due to the efficacy and 
penetrating power of the spirit of man. If man were bereft of this spirit, none of these 
accomplishments would have been possible. This is as evident as the sun at midday.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 241-242 
 
11. When we consider the world of existence, we find that the essential reality underlying any 
given phenomenon is unknown. Phenomenal, or created, things are known to us only by their 
attributes. Man discerns only manifestations, or attributes, of objects, while the identity, or 
reality, of them remains hidden. For example, we call this object a flower. What do we 
understand by this name and title? We understand that the qualities appertaining to this organism 
are perceptible to us, but the intrinsic elemental reality, or identity, of it remains unknown. Its 
external appearance and manifest attributes are knowable; but the inner being, the underlying 
reality or intrinsic identity, is still beyond the ken and perception of our human powers. 
Inasmuch as the realities of material phenomena are impenetrable and unknowable and are only 
apprehended through their properties or qualities, how much more this is true concerning the 
reality of Divinity, that holy essential reality which transcends the plane and grasp of mind and 
man? That which comes within human grasp is finite, and in relation to it we are infinite because 
we can grasp it. Assuredly, the finite is lesser than the infinite; the infinite is ever greater. If the 
reality of Divinity could be contained within the grasp of human mind, it would after all be 
possessed of an intellectual existence only--a mere intellectual concept without extraneous 
existence, an image or likeness which had come within the comprehension of finite intellect. The 
mind of man would be transcendental thereto. How could it be possible that an image which has 
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only intellectual existence is the reality of Divinity, which is infinite? Therefore, the reality of 
Divinity in its identity is beyond the range of human intellection because the human mind, the 
human intellect, the human thought are limited, whereas the reality of Divinity is unlimited. How 
can the limited grasp the unlimited and transcend it? Impossible. The unlimited always 
comprehends the limited. The limited can never comprehend, surround nor take in the unlimited. 
Therefore, every concept of Divinity which has come within the intellection of a human being is 
finite, or limited, and is a pure product of imagination, whereas the reality of Divinity is holy and 
sacred above and beyond all such concepts.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 421-422  
 
12. The phenomenal world is entirely subject to the rule and control of natural law. These 
myriad suns, satellites and heavenly bodies throughout endless space are all captives of nature. 
They cannot transgress in a single point or particular the fixed laws which govern the physical 
universe. The sun in its immensity, the ocean in its vastness are incapable of violating these 
universal laws. All phenomenal beings--the plants in their kingdom, even the animals with their 
intelligence--are nature's subjects and captives. All live within the bounds of natural law, and 
nature is the ruler of all except man. Man is not the captive of nature, for although according to 
natural law he is a being of the earth, yet he guides ships over the ocean, flies through the air in 
airplanes, descends in submarines; therefore, he has overcome natural law and made it 
subservient to his wishes. For instance, he imprisons in an incandescent lamp the illimitable 
natural energy called electricity--a material force which can cleave mountains--and bids it give 
him light. He takes the human voice and confines it in the phonograph for his benefit and 
amusement. According to his natural power man should be able to communicate a limited 
distance, but by overcoming the restrictions of nature he can annihilate space and send telephone 
messages thousands of miles. All the sciences, arts and discoveries were mysteries of nature, and 
according to natural law these mysteries should remain latent, hidden; but man has proceeded to 
break this law, free himself from this rule and bring them forth into the realm of the visible. 
Therefore, he is the ruler and commander of nature. Man has intelligence; nature has not. Man 
has volition; nature has none. Man has memory; nature is without it. Man has the reasoning 
faculty; nature is deprived. Man has the perceptive faculty; nature cannot perceive. It is therefore 
proved and evident that man is nobler than nature.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 17  
 
Limits of Human Perception 
 
13. Lauded and glorified art Thou. Too exalted is Thy loftiness for the hands of such as are 
endued with understanding to reach unto Thee, and too profound is Thy fathomless depth for the 
rivers of men's minds and perceptions to flow out therefrom.  

The Báb: Selections from the Báb, p. 195 
 
14. No man, however acute his perception, can ever hope to reach the heights which the wisdom 
and understanding of the Divine Physician have attained.  

Bahá’u’lláh: Gleanings, p. 80 
 
15. The third teaching or principle of Bahá’u’lláh is that religion and science are in complete 
agreement. Every religion which is not in accordance with established science is superstition. 
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Religion must be reasonable. If it does not square with reason, it is superstition and without 
foundation. It is like a mirage, which deceives man by leading him to think it is a body of water. 
God has endowed man with reason that he may perceive what is true. If we insist that such and 
such a subject is not to be reasoned out and tested according to the established logical modes of 
the intellect, what is the use of the reason which God has given man? The eye is the organ of 
sense by which we view the world of outer phenomena; hearing is the faculty for distinguishing 
sounds; taste senses the properties of objects, such as bitter, sweet; smell detects and 
differentiates odors; touch reveals attributes of matter and perfects our communication with the 
outer world; yet after all, the circle and range of perception by the five senses is exceedingly 
limited. But the intellectual faculty of man is unlimited in its sphere of action. The eye views 
details perhaps a mile, but the intellect can perceive the far East and West. The ear may hear tone 
modulations at one thousand feet, but the mind of man can detect the harmonies of the heavenly 
spheres as they swing in their courses. Mind makes geological discoveries in subterranean depths 
and determines the processes of creation in the earth's lowest strata. The sciences and arts, all 
inventions, crafts, trades and their products have come forth from the intellect of man. It is 
evident that within the human organism the intellect occupies the supreme station. Therefore, if 
religious belief, principle or creed is not in accordance with the intellect and the power of reason, 
it is surely superstition. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 63-64 
 

16. One more point remains. Modern philosophers say: “We have never seen the spirit in 
man, and in spite of our researches into the secrets of the human body, we do not perceive a 
spiritual power. How can we imagine a power which is not sensible?” The theologians reply: 
“The spirit of the animal also is not sensible, and through its bodily powers it cannot be 
perceived. By what do you prove the existence of the spirit of the animal? There is no doubt that 
from its effects you prove that in the animal there is a power which is not in the plant, and this is 
the power of the senses--that is to say, sight, hearing and also other powers; from these you infer 
that there is an animal spirit. In the same way, from the proofs and signs we have mentioned, we 
argue that there is a human spirit. Since in the animal there are signs which are not in the plant, 
you say this power of sensation is a property of the animal spirit; you also see in man signs, 
powers and perfections which do not exist in the animal; therefore, you infer that there is a 
power in him which the animal is without.” 

‘Abdu’l-Bahá: Some Answered Questions, pp. 189-190 
  
Perception and the Rational Faculty 
 
17. Consider the rational faculty with which God hath endowed the essence of man. Examine 
thine own self, and behold how thy motion and stillness, thy will and purpose, thy sight and 
hearing, thy sense of smell and power of speech, and whatever else is related to, or transcendeth, 
thy physical senses or spiritual perceptions, all proceed from, and owe their existence to, this 
same faculty. So closely are they related unto it, that if in less than the twinkling of an eye its 
relationship to the human body be severed, each and every one of these senses will cease 
immediately to exercise its function, and will be deprived of the power to manifest the evidences 
of its activity. It is indubitably clear and evident that each of these afore-mentioned instruments 
has depended, and will ever continue to depend, for its proper functioning on this rational 
faculty, which should be regarded as a sign of the revelation of Him Who is the sovereign Lord 
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of all. Through its manifestation all these names and attributes have been revealed, and by the 
suspension of its action they are all destroyed and perish.  

Bahá’u’lláh: Gleanings, p. 164  
 
Ideal (Inner) or Spiritual Perception 
 
18. Man possesses two types of virtues: One is material, and the other ideal in character. For 
example, the body of man expresses certain material virtues, but the spirit of man manifests 
virtues that are ideal. The sense of sight in man is a physical virtue; but insight, the power of 
inner perception, is ideal in its nature. The sense of hearing is a physical endowment, whereas 
memory in man is ideal. Among other human forces the power of ideation, or faculty of 
intellection, is material, but the power of love is spiritual. The acquisition of the realities of 
phenomena is an ideal virtue; likewise, the emotions of man and his ability to prove the 
existence of God. Realization of moral standards and the world of discovery involve virtues 
essentially ideal.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 325 
 

19. Those who are uninformed of the world of reality, who do not comprehend existing 
things, who are without perception of the inner truth of creation, who do not penetrate the real 
mysteries of material and spiritual phenomena and who possess only a superficial idea of 
universal life and being are but embodiments of pure ignorance. They believe only that which 
they have heard from their fathers and ancestors. Of themselves they have no hearing, no sight, 
no reason, no intellect; they rely solely upon tradition. Such persons imagine that the dominion 
of God is an accidental dominion, or Kingdom.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 462 
 

20. The conception of annihilation is a factor in human degradation, a cause of human 
debasement and lowliness, a source of human fear and abjection. It has been conducive to the 
dispersion and weakening of human thought, whereas the realization of existence and continuity 
has upraised man to sublimity of ideals, established the foundations of human progress and 
stimulated the development of heavenly virtues; therefore, it behooves man to abandon thoughts 
of nonexistence and death, which are absolutely imaginary, and see himself ever-living, 
everlasting in the divine purpose of his creation. He must turn away from ideas which degrade 
the human soul so that day by day and hour by hour he may advance upward and higher to 
spiritual perception of the continuity of the human reality. If he dwells upon the thought of 
nonexistence, he will become utterly incompetent; with weakened willpower his ambition for 
progress will be lessened and the acquisition of human virtues will cease.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 89
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21. Our spiritual perception, our inward sight must be opened, so that we can see the signs and 
traces of God's spirit in everything. Everything can reflect to us the light of the Spirit.  

‘Abdu’l-Bahá: Prayer, Meditation, ..., p. 236  
 
22. Consider how a being, in the world of the womb, was deaf of ear and blind of eye, and mute 
of tongue; how he was bereft of any perceptions at all. But once, out of that world of darkness, 
he passed into this world of light, then his eye saw, his ear heard, his tongue spoke. In the same 
way, once he hath hastened away from this mortal place into the Kingdom of God, then he will 
be born in the spirit; then the eye of his perception will open, the ear of his soul will hearken, and 
all the truths of which he was ignorant before will be made plain and clear.  

‘Abdu’l-Bahá: Selections ... ‘Abdu’l-Bahá, p. 177  
 
Results of Spiritual Perception 
 
23. This is the day whereon every man endued with perception hath discovered the fragrance of 
the breeze of the All-Merciful in the world of creation, and every man of insight hath hastened 
unto the living waters of the mercy of His Lord, the King of Kings.  

Bahá’u’lláh: Epistle to the Son of the Wolf, p. 101 
 
24. Reflect, that thou mayest apprehend what the All-Merciful hath sent down in the Qur’án and 
in this inscribed Tablet. This is the day whereon He Who is the Dayspring of Revelation hath 
come with clear tokens which none can number. This is the day whereon every man endued with 
perception hath discovered the fragrance of the breeze of the All-Merciful in the world of 
creation, and every man of insight hath hastened unto the living waters of the mercy of His Lord, 
the King of Kings. 

Bahá’u’lláh: Tablets of Bahá’u’lláh, pp. 214-215 
 
25. Indeed Thou hast caused these momentous happenings to come to pass that those who are 
endued with perception may readily recognize that they were ordained by Thee to demonstrate 
the loftiness of Thy divine Unity and to affirm the exaltation of Thy sanctity.  

The Báb: Selections from the Báb, p. 189 
 
26. Every man of perception who hath scaled the noble heights of detachment, and every man of 
eloquence who hath attained the most sublime station, beareth witness that Thou art God, the 
Incomparable, and that Thou hast assigned no associate unto Thyself in the kingdom of creation, 
nor is there anyone to compare with Thee in the realm of invention. Men of wisdom, who had 
but a notion of the revelation of Thy glory, conceived a likeness of Thee according to their own 
understanding, and men of erudition, who had gained but a glimpse of the manifold evidences of 
Thy loving-kindness and glory, have contrived peers for Thee in conformity with their own 
imaginations.  

The Báb: Selections from the Báb, p. 207 
 
27. If we look with a perceiving eye upon the world of creation, we find that all existing things 
may be classified as follows: first, mineral--that is to say, matter or substance appearing in 
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various forms of composition; second, vegetable--possessing the virtues of the mineral plus the 
power of augmentation or growth, indicating a degree higher and more specialized than the 
mineral; third, animal--possessing the attributes of the mineral and vegetable plus the power of 
sense perception; fourth, human--the highest specialized organism of visible creation, 
embodying the qualities of the mineral, vegetable and animal plus an ideal endowment 
absolutely absent in the lower kingdoms--the power of intellectual investigation into the 
mysteries of outer phenomena. The outcome of this intellectual endowment is science, which is 
especially characteristic of man. This scientific power investigates and apprehends created 
objects and the laws surrounding them. It is the discoverer of the hidden and mysterious secrets 
of the material universe and is peculiar to man alone. The most noble and praiseworthy 
accomplishment of man, therefore, is scientific knowledge and attainment.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 29 
 
Gaining Spiritual Perception 
 
28. The straight path is the one which guideth man to the dayspring of perception and to the 
dawning-place of true understanding and leadeth him to that which will redound to glory, honour 
and greatness.  

Bahá’u’lláh: Tablets of Bahá’u’lláh, p. 35 
 
29. We cherish the hope that through the loving-kindness of the All-Wise, the All-Knowing, 
obscuring dust may be dispelled and the power of perception enhanced, that the people may 
discover the purpose for which they have been called into being. In this Day whatsoever serveth 
to reduce blindness and to increase vision is worthy of consideration. This vision acteth as the 
agent and guide for true knowledge. Indeed in the estimation of men of wisdom keenness of 
understanding is due to keenness of vision. The people of Bahá must under all circumstances 
observe that which is meet and seemly and exhort the people accordingly. 

Bahá’u’lláh: Tablets of Bahá’u’lláh, p. 35 
 
30. In the estimation of the people of Bahá man's glory lieth in his knowledge, his upright 
conduct, his praiseworthy character, his wisdom, and not in his nationality or rank. O people of 
the earth! Appreciate the value of this heavenly word. Indeed it may be likened unto a ship for 
the ocean of knowledge and a shining luminary for the realm of perception.  

Bahá’u’lláh: Tablets of Bahá’u’lláh, p. 68 
 
31. As for the spiritual perfections they are man's birthright and belong to him alone of all 
creation. Man is, in reality, a spiritual being, and only when he lives in the spirit is he truly 
happy. This spiritual longing and perception belongs to all men alike, and it is my firm 
conviction that the Western people possess great spiritual aspiration.  

‘Abdu’l-Bahá: Paris Talks, p. 72 
 
Physical Perception as a Method for Discerning Truth 
 
32. During my visit to London and Paris last year I had many talks with the materialistic 
philosophers of Europe. The basis of all their conclusions is that the acquisition of knowledge of 
phenomena is according to a fixed, invariable law--a law mathematically exact in its operation 
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through the senses. For instance, the eye sees a chair; therefore, there is no doubt of the chair's 
existence. The eye looks up into the heavens and beholds the sun; I see flowers upon this table; I 
smell their fragrance; I hear sounds outside, etc. This, they say, is a fixed mathematical law of 
perception and deduction, the operation of which admits of no doubt whatever; for inasmuch as 
the universe is subject to our sensing, the proof is self-evident that our knowledge of it must be 
gained through the avenues of the senses. That is to say, the materialists announce that the 
criterion and standard of human knowledge is sense perception. Among the Greeks and Romans 
the criterion of knowledge was reason--that whatever is provable and acceptable by reason must 
necessarily be admitted as true. A third standard or criterion is the opinion held by theologians 
that traditions or prophetic statement and interpretations constitute the basis of human knowing. 
There is still another, a fourth criterion, upheld by religionists and metaphysicians who say that 
the source and channel of all human penetration into the unknown is through inspiration. Briefly 
then, these four criteria according to the declarations of men are: first, sense perception; second, 
reason; third, traditions; fourth, inspiration.  

‘Abdu'l-Baha: Promulgation of Universal Peace, pp. 20-21 
 
Effect of Manifestations on Perception 
 
33. All praise to the omnipotent Lord, that in this auspicious day He Who is the Sun of bounty 
has shone out so fair and bright as to light up the world of the hearts. He has burned away the 
veils of waywardness and ignorance. He has struck off the fetters of baseless myths and ignoble 
concepts that chained the people hand and foot. He has cleansed and burnished the mirrors of 
men's souls, sullied by the dust and rust of this dark world. He has opened wide the door to that 
Celestial Tavern of matchless wine, and He is freely pouring out the immortal draught of 
knowledge and perception and love. He has hoisted the banner of oneness, and destroyed the 
foundations of estrangement. Under the sway of His unity, the many-coloured races and diverse 
religions have tasted the rose-red wine of His love, and are aliens no more. Those pure in spirit 
who have set eyes upon Him, and approached the place He dwells in, reflecting Him have shone 
out like mirrors, and cleaving to Him alone, they have detached their hearts from all else but 
Him. They have heard, with their inner ears, His words, and they have noted His ways, and 
forgotten all else. They are ever soaring upward, out of the lower world to the world above, and 
they are fit to be told the mysteries, and they understand them.  

Shoghi Effendi: Bahíyyih Khánum, pp. 155-156  
 
34. Small wonder that Bahá‘u’lláh, the Divine Physician, should have declared: “In this day the 
tastes of men have changed, and their power of perception hath altered. The contrary winds of 
the world, and its colors, have provoked a cold, and deprived men's nostrils of the sweet savors 
of Revelation.” 

Shoghi Effendi: The Promised Day is Come, p. 115  
 
35. Consider how all the people are asleep, and ye are awake. They are dead, and ye are alive 
through the breaths of the Holy Spirit. They are blind while ye are endowed with perceptive 
sight. They are deprived of the love of God, but in your hearts it exists and is glowing. Consider 
these bestowals and favors.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 237  
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36. Now this luminous age has come, bringing with it wonderful civilization and material 
progress. Men's intellects have widened, their perceptions grown, but alas, in spite of all this, 
fresh blood is being spilt day by day. Look at the present Turco-Italian war; consider for a 
moment the fate of these unhappy people! How many have been killed during this sad time? 
How many homes are ruined, wives desolate, and children orphans! And what is to be gained in 
exchange for all this anguish and heartache? Only a corner of the earth!  

‘Abdu’l-Bahá: Paris Talks, p. 107 
 
Perception in This Dispensation 
 
37. O God! Verily, Thou hast made this century radiant, and in it Thou hast manifested Thy 
merciful effulgence. Thou hast effaced the darkness of superstitions and permitted the light of 
assurance to shine. O God! Grant that these servants may be acceptable at Thy threshold. Reveal 
a new heaven, and spread out a new earth for habitation. Let a new Jerusalem descend from on 
high. Bestow new thoughts, new life upon mankind. Endow souls with new perceptions, and 
confer upon them new virtues. Verily, Thou art the Almighty, the Powerful. Thou art the Giver, 
the Generous.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 276  
 
38. Verily, the century of radiance has dawned, minds are advancing, perceptions are 
broadening, realizations of human possibilities are becoming universal, susceptibilities are 
developing, the discovery of realities is progressing. Therefore, it is necessary that we should 
cast aside all the prejudices of ignorance, discard superannuated beliefs in traditions of past ages 
and raise aloft the banner of international agreement. Let us cooperate in love and through 
spiritual reciprocity enjoy eternal happiness and peace.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 379-380  
 
39. In its every aspect, this noblest of Dispensations and greatest of eras is something set apart, 
for it is most exalted, most glorious, and distinguished from the past. In no wise is it to be 
compared with the ages gone before. So plainly, in this mighty day, have the mysteries been laid 
bare, that to the perceptive and the initiated and those who have attained the knowledge of divine 
secrets, they appear as tangible realities. In this new Day the stars of allusions and hints have 
fallen, for the Sun of explicit texts has risen, and the Moon of expositions and interpretations has 
shone above all horizons.  

Shoghi Effendi: Bahíyyih Khánum, p. 194  
 
Perception is a Virtue 
 
40. Then it is clear that the honor and exaltation of man must be something more than material 
riches. Material comforts are only a branch, but the root of the exaltation of man is the good 
attributes and virtues which are the adornments of his reality. These are the divine appearances, 
the heavenly bounties, the sublime emotions, the love and knowledge of God; universal wisdom, 
intellectual perception, scientific discoveries, justice, equity, truthfulness, benevolence, natural 
courage and innate fortitude; the respect for rights and the keeping of agreements and covenants; 
rectitude in all circumstances; serving the truth under all conditions; the sacrifice of one's life for 
the good of all people; kindness and esteem for all nations; obedience to the teachings of God; 
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service in the Divine Kingdom; the guidance of the people, and the education of the nations and 
races. This is the prosperity of the human world! This is the exaltation of man in the world! This 
is eternal life and heavenly honor!  

‘Abdu’l-Bahá: Some Answered Questions, pp. 79-80 
 
Perception is a Gift 
 
41. Physically and spiritually we are submerged in the sea of God's favor. He has provided our 
foods, drink and other requirements; His favors encompass us from all directions. The 
sustenances provided for man are blessings. Sight, hearing and all his faculties are wonderful 
gifts. These blessings are innumerable; no matter how many are mentioned, they are still endless. 
Spiritual blessings are likewise endless--spirit, consciousness, thought, memory, perception, 
ideation and other endowments. By these He has guided us, and we enter His Kingdom. He has 
opened the doors of all good before our faces. He has vouchsafed eternal glory. He has 
summoned us to the Kingdom of heaven. He has enriched us by the bestowals of God. Every day 
he has proclaimed new glad tidings. Every hour fresh bounties descend. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 237 
 
42. God has created man lofty and noble, made him a dominant factor in creation. He has 
specialized man with supreme bestowals, conferred upon him mind, perception, memory, 
abstraction and the powers of the senses. These gifts of God to man were intended to make him 
the manifestation of divine virtues, a radiant light in the world of creation, a source of life and 
the agency of constructiveness in the infinite fields of existence. Shall we now destroy this great 
edifice and its very foundation, overthrow this temple of God, the body social or politic? When 
we are not captives of nature, when we possess the power to control ourselves, shall we become 
captives of nature and act according to its exigencies?  

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 352-353 
 
Knowledge of God Necessary for True Perception 
 
43. Question.--Those who are blessed with good actions and universal benevolence, who have 
praiseworthy characteristics, who act with love and kindness toward all creatures, who care for 
the poor, and who strive to establish universal peace--what need have they of the divine 
teachings, of which they think indeed that they are independent? What is the condition of these 
people? 

Answer.--Know that such actions, such efforts and such words are praiseworthy and 
approved, and are the glory of humanity. But these actions alone are not sufficient; they are a 
body of the greatest loveliness, but without spirit. No, that which is the cause of everlasting life, 
eternal honor, universal enlightenment, real salvation and prosperity is, first of all, the 
knowledge of God. It is known that the knowledge of God is beyond all knowledge, and it is the 
greatest glory of the human world. For in the existing knowledge of the reality of things there is 
material advantage, and through it outward civilization progresses; but the knowledge of God is 
the cause of spiritual progress and attraction, and through it the perception of truth, the exaltation 
of humanity, divine civilization, rightness of morals and illumination are obtained.  

‘Abdu’l-Bahá: Some Answered Questions, p. 300  
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Science and Perception 
 
44. The criterion of judgment in the estimation of western philosophers is sense perception. 
They consider that which is tangible or perceptible to the senses to be a reality--that there is no 
doubt of its existence. For example, we prove the existence of this light through the sense of 
sight; we visualize this room; we see the sun, the green fields; we use our sense of sight to 
observe them. The opinion of these philosophers is that such perception is reality, that the senses 
are the highest standard of perception and judgment, in which there can neither be doubt nor 
uncertainty. In the estimation of the philosophers of the Orient, especially those of Greece and 
Persia, the standard of judgment is the intellect. They are of the opinion that the criterion of the 
senses is defective, and their proof is that the senses are often deceived and mistaken. That which 
is liable to mistake cannot be infallible, cannot be a true standard of judgment. 

Among the senses the most powerful and reliable is that of sight. This sense views a mirage 
as a body of water and is positive as to its character, whereas a mirage is nonexistent. The sense 
of vision, or sight, sees reflected images in a mirror as verities, when reason declares them to be 
nonexistent. The eye sees the sun and planets revolving around the earth, whereas in reality the 
sun is stationary, central, and the earth revolves upon its own axis. The sense of sight sees the 
earth as a plane, whereas the faculty of reason discovers it to be spherical. The eye views the 
heavenly bodies in boundless space as small and insignificant, whereas reason declares them to 
be colossal suns. The sense of sight beholds a whirling spark of fire as a circle of light and is 
without doubt as to it, whereas such a circle is nonexistent. A man sailing in a ship sees the 
banks on either side as if they were moving, whereas the ship is moving. Briefly, there are many 
instances and evidences which disprove the assertion that tangibilities and sense impressions are 
certainties, for the senses are misleading and often mistaken. How, then, can we rightly declare 
that they prove reality when the standard or criterion itself is defective?  

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 355-356  
 
45. Yesterday we were occupied in discussing the immortality of the spirit. Know that the 
power and the comprehension of the human spirit are of two kinds--that is to say, they perceive 
and act in two different modes. One way is through instruments and organs: thus with this eye it 
sees; with this ear it hears; with this tongue it talks. Such is the action of the spirit, and the 
perception of the reality of man, by means of organs--that is to say, that the spirit is the seer, 
through the eyes; the spirit is the hearer, through the ear; the spirit is the speaker, through the 
tongue. 

The other manifestation of the powers and actions of the spirit is without instruments and 
organs. For example, in the state of sleep without eyes it sees; without an ear it hears; without a 
tongue it speaks; without feet it runs. Briefly, these actions are beyond the means of instruments 
and organs. How often it happens that it sees a dream in the world of sleep, and its signification 
becomes apparent two years afterward in corresponding events. In the same way, how many 
times it happens that a question which one cannot solve in the world of wakefulness is solved in 
the world of dreams. In wakefulness the eye sees only for a short distance, but in dreams he who 
is in the East sees the West. Awake he sees the present; in sleep he sees the future. In 
wakefulness, by means of rapid transit, at the most he can travel only twenty farsakhs3 an hour; 
in sleep, in the twinkling of an eye, he traverses the East and West. For the spirit travels in two 
                                                 

3 One farsakh is equivalent to about four miles. 
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different ways: without means, which is spiritual traveling; and with means, which is material 
traveling: as birds which fly, and those which are carried. 

‘Abdu’l-Bahá: Some Answered Questions, p. 227-228 
 
Perception of the Human Condition 
 
46. When thou lookest about thee with a perceptive eye, thou wilt note that on this dusty earth 
all humankind are suffering. Here no man is at rest as a reward for what he hath performed in 
former lives; nor is there anyone so blissful as seemingly to pluck the fruit of bygone anguish. 
And if a human life, with its spiritual being, were limited to this earthly span, then what would 
be the harvest of creation? Indeed, what would be the effects and the outcomes of Divinity 
Itself? Were such a notion true, then all created things, all contingent realities, and this whole 
world of being--all would be meaningless. God forbid that one should hold to such a fiction and 
gross error.  

‘Abdu’l-Bahá: Selections ... ‘Abdu’l-Bahá, pp. 184-185  
 
47. It is indeed strange that instead of offering thanks for this bounty, which truly derives from 
the grace of Almighty God, by arising as one in gratitude and enthusiasm and praying that these 
noble purposes will daily multiply, some, on the contrary, whose reason has been corrupted by 
personal motives and the clarity of whose perception has been clouded by self-interest and 
conceit; whose energies are devoted to the service of their passions, whose sense of pride is 
perverted to the love of leadership, have raised the standard of opposition and waxed loud in 
their complaints. Up to now, they blamed the Shah for not, on his own initiative, working for his 
people's welfare and seeking to bring about their peace and well-being. Now that he has 
inaugurated this great design they have changed their tune. Some say that these are newfangled 
methods and foreign isms, quite unrelated to the present needs and the time-honored customs of 
Persia. Others have rallied the helpless masses, who know nothing of religion or its laws and 
basic principles and therefore have no power of discrimination--and tell them that these modern 
methods are the practices of heathen peoples, and are contrary to the venerated canons of true 
faith, and they add the saying, “He who imitates a people is one of them.” One group insists that 
such reforms should go forward with great deliberation, step by step, haste being inadmissible. 
Another maintains that only such measures should be adopted as the Persians themselves devise, 
that they themselves should reform their political administration and their educational system 
and the state of their culture and that there is no need to borrow improvements from other 
nations. Every faction, in short, follows its own particular illusion.  

‘Abdu’l-Bahá: Secret of Divine Civilization, pp. 11-12  
 
Perception and Proofs 
 
48. Every subject presented to a thoughtful audience must be supported by rational proofs and 
logical arguments. Proofs are of four kinds: first, through sense perception; second, through the 
reasoning faculty; third, from traditional or scriptural authority; fourth, through the medium of 
inspiration. That is to say, there are four criteria or standards of judgment by which the human 
mind reaches its conclusions. We will first consider the criterion of the senses. This is a standard 
still held to by the materialistic philosophers of the world. They believe that whatever is 
perceptible to the senses is a verity, a certainty and without doubt existent. For example, they 
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say, “Here is a lamp which you see, and because it is perceptible to the sense of sight, you cannot 
doubt its existence. There is a tree; your sense of vision assures you of its reality, which is 
beyond question. This is a man; you see that he is a man; therefore, he exists.” In a word, 
everything confirmed by the senses is assumed to be as undoubted and unquestioned as the 
product of five multiplied by five; it cannot be twenty-six nor less than twenty-five. 
Consequently, the materialistic philosophers consider the criterion of the senses to be first and 
foremost. 

But in the estimation of the divine philosophers this proof and assurance is not reliable; nay, 
rather, they deem the standard of the senses to be false because it is imperfect. Sight, for 
instance, is one of the most important of the senses, yet it is subject to many aberrations and 
inaccuracies. The eye sees the mirage as a body of water; it regards images in the mirror as 
realities when they are but reflections. A man sailing upon the river imagines that objects upon 
the shore are moving, whereas he is in motion, and they are stationary. To the eye the earth 
appears fixed, while the sun and stars revolve about it. As a matter of fact, the heavenly orbs are 
stationary, and the earth is turning upon its axis. The colossal suns, planets and constellations 
which shine in the heavens appear small, nay, infinitesimal to human vision, whereas in reality 
they are vastly greater than the earth in dimension and volume. A whirling spark appears to the 
sight as a circle of fire. There are numberless instances of this kind which show the error and 
inaccuracy of the senses. Therefore, the divine philosophers have considered this standard of 
judgment to be defective and unreliable.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 253-254  
 
49. Or if by using one's perceptive faculties, one can draw analogies from present circumstances 
and the conclusions arrived at by collective experience, and can envisage as coming realities 
situations now only potential, would it be unreasonable to take such present measures as would 
guarantee our future security? Would it seem shortsighted, improvident and unsound, would it 
constitute a deviation from what is right and proper, if we were to strengthen our relationships 
with neighboring countries, enter into binding treaties with the great powers, foster friendly 
connections with well-disposed governments, look to the expansion of trade with the nations of 
East and West, develop our natural resources and increase the wealth of our people?  

‘Abdu’l-Bahá: Secret of Divine Civilization, pp. 14-15 
 
Perceptions Can Differ 
 
50. It is evident, then, that each elemental atom of the universe is possessed of a capacity to 
express all the virtues of the universe. This is a subtle and abstract realization. Meditate upon it, 
for within it lies the true explanation of pantheism. From this point of view and perception 
pantheism is a truth, for every atom in the universe possesses or reflects all the virtues of life, the 
manifestation of which is effected through change and transformation. Therefore, the origin and 
outcome of phenomena is, verily, the omnipresent God; for the reality of all phenomenal 
existence is through Him. There is neither reality nor the manifestation of reality without the 
instrumentality of God. Existence is realized and possible through the bounty of God, just as the 
ray or flame emanating from this lamp is realized through the bounty of the lamp, from which it 
originates. Even so, all phenomena are realized through the divine bounty, and the explanation of 
true pantheistic statement and principle is that the phenomena of the universe find realization 
through the one power animating and dominating all things, and all things are but manifestations 
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of its energy and bounty. The virtue of being and existence is through no other agency. 
Therefore, in the words of Bahá‘u’lláh, the first teaching is the oneness of the world of humanity.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 285-286  
 
51. Furthermore, Jesus Christ, referring to the prophecy of Isaiah, spoke of those who having 
eyes, see not, having ears, hear not, having hearts, understand not; yet they were to be healed. 
Therefore, it is evident that the bounties of Christ transformed the eye which was blind into a 
seeing one, rendered the ear which was formerly deaf, attentive, and made the hard, callous heart 
tender and sensitive. In other words, the meaning is that although the people possess external 
eyes, yet the insight, or perception, of the soul is blind; although the outer ear hears, the spiritual 
hearing is deaf; although they possess conscious hearts, they are without illumination; and the 
bounties of Christ save souls from these conditions. It is evident, then, that the manifestation of 
the Messiah was synonymous with universal mercy. His providence was universal, and His 
teachings were for all. His lights were not restricted to a few. Every Christ came to the world of 
mankind. Therefore, we must investigate the foundation of divine religion, discover its reality, 
reestablish it and spread its message throughout the world so that it may become the source of 
illumination and enlightenment to mankind, the spiritually dead become alive, the spiritually 
blind receive sight and those who are inattentive to God become awakened.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 444-445  
 
52. But the followers of the divine religions have turned away from the principles and 
ordinances which are essential and unchanging in the Word of God, forsaking those fundamental 
realities which have to do with the life of the human world, the eternal life--such as the love of 
God, faith in God, philanthropy, knowledge, spiritual perception, divine guidance--holding these 
to be contingent and nonessential while wrangling and disagreeing over such questions as 
whether divorce is lawful or unlawful, or whether this or that observance of a minor law is 
orthodox and true. The Jews consider divorce lawful; the Catholic Christians deem it unlawful; 
the outcome is discord and hostility between them. If they would investigate the one fundamental 
reality underlying the laws revealed by Moses and Christ, this condition of hatred and 
misunderstanding would be dispelled and divine unity prevail.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 445 
 
Perception and Race or Nationality 
 

53. Other wars are caused by purely imaginary racial differences; for humanity is one kind, 
one race and progeny, inhabiting the same globe. In the creative plan there is no racial 
distinction and separation such as Frenchman, Englishman, American, German, Italian or 
Spaniard; all belong to one household. These boundaries and distinctions are human and 
artificial, not natural and original. All mankind are the fruits of one tree, flowers of the same 
garden, waves of one sea. In the animal kingdom no such distinction and separation are 
observed. The sheep of the East and the sheep of the West would associate peacefully. The 
Oriental flock would not look surprised as if saying, “These are sheep of the Occident; they do 
not belong to our country.” All would gather in harmony and enjoy the same pasture without 
evidence of local or racial distinction. The birds of different countries mingle in friendliness. We 
find these virtues in the animal kingdom. Shall man deprive himself of these virtues? Man is 
endowed with superior reasoning power and the faculty of perception; he is the manifestation of 
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divine bestowals. Shall racial ideas prevail and obscure the creative purpose of unity in his 
kingdom? Shall he say, “I am a German,” “I am a Frenchman” or an “Englishman” and declare 
war because of this imaginary and human distinction? God forbid! This earth is one household 
and the native land of all humanity; therefore, the human race should ignore distinctions and 
boundaries which are artificial and conducive to disagreement and hostility. We have come from 
the East. Praise be to God! We find this continent prosperous, the climate salubrious and 
delightful, the inhabitants genial and courteous, the government equitable and just. Shall we 
entertain any other thought and feeling than that of love for you? Shall we say, “This is not our 
native land; therefore, everything is objectionable”? This would be gross ignorance to which 
man must not subject himself. Man is endowed with powers to investigate reality, and the reality 
is that humanity is one in kind and equal in the creative plan. Therefore, false distinctions of race 
and native land, which are factors and causes of warfare, must be abandoned. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 118 
 
54. The time has come when all mankind shall be united, when all races shall be loyal to one 
fatherland, all religions become one religion, and racial and religious bias pass away. It is a day 
in which the oneness of humankind shall uplift its standard and international peace, like the true 
morning, flood the world with its light. Therefore, we offer supplications to God, asking Him to 
dispel these gloomy clouds and uproot these imitations in order that the East and West may 
become radiant with love and unity, that the nations of the world shall embrace each other and 
the ideal spiritual brotherhood illumine the world like the glorious sun of the high heavens. This 
is our hope, our wish and desire. We pray that through the bounty and grace of God we may 
attain thereto. I am very happy to be present at this meeting which has innate radiance, 
intelligence, perception and longing to investigate reality. Such meetings are the glory of the 
world of mankind. I ask the blessing of God in your behalf. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 153 
 
Perception During Sleep 
 
55. When man is asleep, his soul can, in no wise, be said to have been inherently affected by 
any external object. It is not susceptible of any change in its original state or character. Any 
variation in its functions is to be ascribed to external causes. It is to these external influences that 
any variations in its environment, its understanding, and perception should be attributed. 

Bahá’u’lláh: Gleanings, p. 160 
 
56. Consider man while in the state of sleep; it is evident that all his parts and members are at a 
standstill, are functionless. His eye does not see, his ear does not hear, his feet and hands are 
motionless; but, nevertheless, he does see in the world of dreams, he does hear, he speaks, he 
walks, he may even fly in an airplane. Therefore, it becomes evident that though the body be 
dead, yet the spirit is alive and permanent. Nay, the perceptions may be keener when man's body 
is asleep, the flight may be higher, the hearing may be more acute; all the functions are there, 
and yet the body is at a standstill. Hence, it is proof that there is a spirit in the man, and in this 
spirit there is no distinction as to whether the body be asleep or absolutely dead and dependent. 
The spirit is not incapacitated by these conditions; it is not bereft of its existence; it is not bereft 
of its perfections. The proofs are many, innumerable.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 243  
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Perception in the Spiritual Worlds 
 
57. As to thy question regarding discoveries made by the soul after it hath put off its human 
form: certainly, that world is a world of perceptions and discoveries, for the interposed veil will 
be lifted away and the human spirit will gaze upon souls that are above, below, and on a par with 
itself. It is similar to the condition of a human being in the womb, where his eyes are veiled, and 
all things are hidden away from him. Once he is born out of the uterine world and entereth this 
life, he findeth it, with relation to that of the womb, to be a place of perceptions and discoveries, 
and he observeth all things through his outer eye. In the same way, once he hath departed this 
life, he will behold, in that world whatsoever was hidden from him here: but there he will look 
upon and comprehend all things with his inner eye. There will he gaze on his fellows and his 
peers, and those in the ranks above him, and those below. As for what is meant by the equality of 
souls in the all-highest realm, it is this: the souls of the believers, at the time when they first 
become manifest in the world of the body, are equal, and each is sanctified and pure. In this 
world, however, they will begin to differ one from another, some achieving the highest station, 
some a middle one, others remaining at the lowest stage of being. Their equal status is at the 
beginning of their existence; the differentiation followeth their passing away.  

‘Abdu’l-Bahá: Selections ... ‘Abdu’l-Bahá, pp. 170-171  
 
Effect of Drugs and Alcohol on Perception 
 
58. For opium fasteneth on the soul so that the user's conscience dieth, his mind is blotted away, 
his perceptions are eroded. 

Bahá’u’lláh: Áqdás: Notes, p. 238  
 
59. As to opium, it is foul and accursed. God protect us from the punishment He inflicteth on 
the user. According to the explicit Text of the Most Holy Book, it is forbidden, and its use is 
utterly condemned. Reason showeth that smoking opium is a kind of insanity, and experience 
attesteth that the user is completely cut off from the human kingdom. May God protect all 
against the perpetration of an act so hideous as this, an act which layeth in ruins the very 
foundation of what it is to be human, and which causeth the user to be dispossessed for ever and 
ever. For opium fasteneth on the soul, so that the user's conscience dieth, his mind is blotted 
away, his perceptions are eroded. It turneth the living into the dead. It quencheth the natural heat. 
No greater harm can be conceived than that which opium inflicteth. Fortunate are they who 
never even speak the name of it; then think how wretched is the user.  

‘Abdu’l-Bahá: Selections ... ‘Abdu’l-Bahá, pp. 148-149 
 
Foundation of Perception 
 
60. In cities like New York the people are submerged in the sea of materialism. Their 
sensibilities are attuned to material forces, their perceptions purely physical. The animal energies 
predominate in their activities; all their thoughts are directed to material things; day and night 
they are devoted to the attractions of this world, without aspiration beyond the life that is 
vanishing and mortal. In schools and temples of learning knowledge of the sciences acquired is 
based upon material observations only; there is no realization of Divinity in their methods and 
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conclusions--all have reference to the world of matter. They are not interested in attaining 
knowledge of the mysteries of God or understanding the secrets of the heavenly Kingdom; what 
they acquire is based altogether upon visible and tangible evidences. Beyond these evidences 
they are without susceptibilities; they have no idea of the world of inner significances and are 
utterly out of touch with God, considering this an indication of reasonable attitude and 
philosophical judgement whereof they are self-sufficient and proud.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 261-262  
 
61. O loved ones of God and handmaids of the Merciful! A large body of scholars is of the 
opinion that variations among minds and differing degrees of perception are due to differences in 
education, training and culture. That is, they believe that minds are equal to begin with, but that 
training and education will result in mental variations and differing levels of intelligence, and 
that such variations are not an inherent component of the individuality but are the result of 
education: that no one hath any inborn superiority over another....  

‘Abdu’l-Bahá: Selections ... ‘Abdu’l-Bahá, p. 131 
 
Strive to Improve Perception 
 
62. Strain every nerve to acquire both inner and outer perfections, for the fruit of the human 
tree hath ever been and will ever be perfections both within and without. It is not desirable that a 
man be left without knowledge or skills, for he is then but a barren tree. Then, so much as 
capacity and capability allow, ye needs must deck the tree of being with fruits such as 
knowledge, wisdom, spiritual perception and eloquent speech.  

Bahá’u’lláh: Compilation of Compilations I, pp. 247, 368 
 
63. If these material tendencies are in such need of reformation, how much greater the need in 
the world of the human spirit, the world of human thought, perception, virtues and bounties! Is it 
possible that that need has remained stationary while the world has been advancing in every 
other condition and direction? It is impossible. 

Therefore, we must invoke and supplicate God and strive with the utmost effort in order 
that the world of human existence in all its degrees may receive a mighty impulse, complete 
human happiness be attained and the resuscitation of all spirits and emanations be realized 
through the boundless favor of the mercy of God.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 280 
 
64. My hope is that thou wilt acquire a perceptive eye, a hearing ear, and that the veils will be 
removed from thy sight.  

‘Abdu’l-Bahá: Selections ... ‘Abdu’l-Bahá, p. 51  
 
65. The intrinsic difference between the ignorant man and the astute philosopher is that the 
former has not been lifted out of his natural condition, while the latter has undergone systematic 
training and education in schools and colleges until his mind has awakened and unfolded to 
higher realms of thought and perception; otherwise, both are human and natural.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 310  
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66. If we review history, we will observe that human advancement has been greatest in the 
development of material virtues. Civilization is the sign and evidence of this progression. 
Throughout the world, material civilization has attained truly wonderful heights and degrees of 
efficiency--that is to say, the outward powers and virtues of man have greatly developed, but the 
inner and ideal virtues have been correspondingly delayed and neglected. It is now the time in 
the history of the world for us to strive and give an impetus to the advancement and development 
of inner forces--that is to say, we must arise to service in the world of morality, for human 
morals are in need of readjustment. We must also render service to the world of intellectuality in 
order that the minds of men may increase in power and become keener in perception, assisting 
the intellect of man to attain its supremacy so that the ideal virtues may appear. Before a step is 
taken in this direction we must be able to prove Divinity from the standpoint of reason so that no 
doubt or objection may remain for the rationalist. Afterward, we must be able to prove the 
existence of the bounty of God--that the divine bounty encompasses humanity and that it is 
transcendental. Furthermore, we must demonstrate that the spirit of man is immortal, that it is not 
subject to disintegration and that it comprises the virtues of humanity.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 325-326 
 
67. The purport of our subject is that, just as man is in need of outward education, he is likewise 
in need of ideal refinement; just as the outer sense of sight is necessary to him, he should also 
possess insight and conscious perception; as he needs hearing, at the same time memory is 
essential; as a body is indispensable to him, likewise a mind is requisite; one is a material virtue, 
the other is ideal.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 328 
 
68. The root cause of wrongdoing is ignorance, and we must therefore hold fast to the tools of 
perception and knowledge. Good character must be taught. Light must be spread afar, so that, in 
the school of humanity, all may acquire the heavenly characteristics of the spirit, and see for 
themselves beyond any doubt that there is no fiercer hell, no more fiery abyss, than to possess a 
character that is evil and unsound; no more darksome pit nor loathsome torment than to show 
forth qualities which deserve to be condemned.  

‘Abdu’l-Bahá: Selections ... ‘Abdu’l-Baha, p. 136 
 
69. O Lord! Remove the veils from their eyes, and dispel the darkness of ignorance. Confer 
upon them the light of knowledge and wisdom. Illumine these contrite hearts with the radiance 
of the Sun of Reality. Make these eyes perceptive through witnessing the lights of Thy 
sovereignty. Suffer these spirits to rejoice through the great glad tidings, and receive these souls 
into Thy supreme Kingdom.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 275  
 
70. Philosophy is of two kinds: natural and divine. Natural philosophy seeks knowledge of 
physical verities and explains material phenomena, whereas divine philosophy deals with ideal 
verities and phenomena of the spirit. The field and scope of natural philosophy have been greatly 
enlarged, and its accomplishments are most praiseworthy, for it has served humanity. But 
according to the evidence of present world conditions divine philosophy--which has for its object 
the sublimation of human nature, spiritual advancement, heavenly guidance for the development 
of the human race, attainment to the breaths of the Holy Spirit and knowledge of the verities of 
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God--has been outdistanced and neglected. Now is the time for us to make an effort and enable it 
to advance apace with the philosophy of material investigation so that awakening of the ideal 
virtues may progress equally with the unfoldment of the natural powers. In the same proportion 
that the body of man is developing, the spirit of man must be strengthened; and just as his outer 
perceptions have been quickened, his inner intellectual powers must be sensitized so that he need 
not rely wholly upon tradition and human precedent. In divine questions we must not depend 
entirely upon the heritage of tradition and former human experience; nay, rather, we must 
exercise reason, analyze and logically examine the facts presented so that confidence will be 
inspired and faith attained. Then and then only the reality of things will be revealed to us.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 326-327  
 
71. I beg of God to open before thine eyes the gates of discoveries and perceptions, that thou 
mayest become informed of His mysteries in this most manifest of days. 

‘Abdu’l-Bahá: Selections ... ‘Abdu’l-Bahá, p. 168  
 
72. At the Threshold of the Lord of Mercy we supplicate Him to grant perception and 
understanding to the ignorant, to awaken and bestow awareness upon those who are fast asleep 
and to give the eye of insight to the men of authority who conduct the affairs of the people, so 
that they may clearly distinguish the peace-maker from the mischief-maker, the faithful from the 
traitor, and the well-wisher from the ill-wisher.  

Shoghi Effendi: Bahíyyih Khánum, p. 183  
 
 
 
 
Source: Huitt, W. (2005). Becoming a Brilliant Star: Awareness/perceptual development. 
Valdosta, GA. Available online: 
http://chiron.valdosta.edu/whuitt/religion/bahai/brilstar/06percept.pdf 
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