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Perhaps the most insistent factor in producing the change [in attending to theology] is reluctant recognition that there is no credible replacement for religious belief as a force capable of generating self-discipline and restoring commitment to moral behavior.

p. 13

Throughout history, the primary agents of spiritual development have been the great religions.

p. 14

No other force in existence [save religion] has been able to elicit from people comparable qualities of heroism, self-sacrifice and self-discipline.

p. 15

For many religious people, therefore, the most painful aspect of the current crisis of civilization is that the search for truth has not turned with confidence into religion’s familiar avenues.

The problem is, of course, twofold. The rational soul does not merely occupy a private sphere, but is an active participant in a social order.

p. 16

…the..countless..changes affecting every aspect of human life, have brought into being a new world of daily choices for both society and its members. What has not changed is the inescapable requirement of making such choices, for better or worse. It is here that the spiritual nature of the contemporary crisis comes into sharpest focus because most of the decisions called for are not merely practical but moral….

A second barrier to a re-emergence of inherited systems of belief as the answer to humanitiy’s spiritual yearning is the effects already mentioned of global integration. Throughout the planet, people raised in a given religious frame of reference find themselves abruptly thrown into close association with others whose beliefs and practices appear at first glance irreconcilably different from their own.

p. 21
Religion, thus conceived, awakens the soul to potentialities that are otherwise unimaginable. To the extent that an individual learns to benefit from the influence of the revelation of God for this age, his nature becomes progressively imbued with the attributes of the Divine world…

p. 23

The recurring proof of the existence of God, therefore, is that from time immemorial He has repeatedly manifested Himself. In the larger sense, as Bahá’u’lláh explains, the vast epic of humanity’s religious history represents the fulfillment of the “Covenant”, the enduring promise by which the Creator of all things assures the race of the unfailing guidance essential to its spiritual and moral development, and calls on it to internalize and give expression to these values.

p. 30
Humanity—focal point, inheritor, and trustee of the world—exists to know its Creator and to serve His purpose. In its highest expression, the innate human impulse to respond takes the form of worship, a condition entailing wholehearted submission to a power that is recognized as deserving of such homage.

p. 31

There is equal agreement in these texts that the soul’s ability to attain to an understanding of its Creator’s purpose is the product not merely of its own effort, but of interventions of the Divine that open the way. The point was made with memorable clarity by Jesus: “I am the way, the truth, and the life: no man cometh unto the Father, but by me.”

p. 33

While it is true to speak of the unity of all religions, understanding of the context is vital. At the deepest level, Bahá’u’lláh emphasizes, there is but one religion. Religion is religion, as science is science. The one discerns and articulates the values unfolding progressively through Divine revelation; the other is the instrument through which the human mind explores and is able to exert it influence ever more precisely over the phenomenal world. The one defines goals that serve the evolutionary process; the other assists in their attainment. Together, they constitute the dual knowledge system impelling the advance of civilization. Each is hailed by the Master as an “effulgence of the Sun of Truth”.
pp. 37-38

Problems arise where followers of one of the world’s faiths prove unable to distinguish between its eternal and transitory features, and attempt to impose on society rules of behaviour that have long since accomplished their purpose. The principle is fundamental to an understanding of religion’s social role: “The remedy the world needeth in its present-day afflictions can never be the same as that which a subsequent age may require”, Bahá’u’lláh points out. “Be anxiously concerned with the needs of the age ye live in, and centre your deliberations on its exigencies and requirements.”

p. 50
An onlooker [at the Bahá’í enterprise] need not accept its claims to Divine origin in order to appreciate what is being accomplished. Taken simply as this-worldly phenomena, the nature and achievements of the Bahá’í community are their own justifications for attention on the part of anyone seriously concerned with the crisis of civilization, because they are evidence that the world’s peoples, in all their diversity, can learn to live and work and find fulfillment as a single race, in a single global homeland.
This fact underlines, if further emphasis were needed, the urgency of the successive Plans devised by the Universal House of Justice for the expansion and consolidation of the Faith. The rest of humanity has every right to expect that a body of people genuinely committed to the vision of unity embodied in the writings of Bahá’u’lláh will be an increasingly vigorous contributor to programmes of social betterment that depend for their success precisely on the force of equity. Responding to the expectation will require the Bahá’í community to grow at an ever-accelerating pace, greatly multiplying the human and material resources invested in its work and diversifying still further the range of talents that equip it to be a useful partner with like-minded organizations.

pp. 51-52

If Bahá’ís are to fulfill Bahá’u’lláh’s mandate, however, it is obviously vital that they come to appreciate that the parallel efforts of promoting the betterment of society and of teaching the Bahá’í Faith are not activities competing for attention. Rather, are they reciprocal features of one coherent global programme. Differences of approach are determined chiefly by the differing needs and differing stages of inquiry that the friends encounter.
p. 52

However central the ideal of the oneness of religion unquestionably is, therefore, the task of sharing Bahá’u’lláh’s message is obviously not an interfaith project. While the mind seeks intellectual certainty, what the soul longs for is the attainment of certitude. Such inner conviction is the ultimate goal of all spiritual seeking, regardless of how rapid or gradual the process may be. For the soul, the experience of conversion is not an extraneous or incidental feature of the exploration of religious truth, but the pivotal issue that must eventually be addressed.

